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no underskirts in africa sociologia&antropologia | rio de janeiro, v.05.01: 101 -127, april, 2015 active on the Brazilian scene from 1947 to 1964, was described and analysed in the beautiful book by Luiz Rodolfo Vilhena (1997) . There the author shows us why the movement was so important and also why folklore ceased to be a prestigious topic in the social sciences. He describes the creation of institutions like the National Commission of Folklore, in 1947, whose first president was Renato Almeida. The book also relates the events leading up to the creation in 1958 of the CDFB. Edison Carneiro was a member of the CDFB's technical committee until 1961, and its executive director from then until 1964, when he was deposed by the military coup. The coup put an end to a vigorous movement whose mission, as Vilhena points out, had gone beyond preserving Brazilian folklore to building the Nation.
At that time I had little notion of what happened in the complex structuring of an institution as important as the CDFB. I merely perused the journals published there, which I still fondly keep today.
I first encountered Edison Carneiro in the inaugural class of a course on folklore. It was a stimulating lesson and I, still a college student, ventured to ask a question about the origins of the cults he was analysing. I must have committed a faux pas: my question referred to the African orig ins of the cults and the reply from Edison Carneiro -who I began to understand better after reading his work and, above all, after learning more about him through the wonderful book by Ruth Landes (2002) , The City of Women -was not particularly friendly. Unfortunately I forgot what he said, but while his emphatic, not to say authoritarian, tone made me recoil from my idea of studying Brazilian folklore, but it did inspire me to look for an answer to my query. Undoubtedly I had stepped on quicksand because this theme was precisely the one he was discussing, showing the importance of the cults of Bantu origin in Rio de Janeiro. I return to the issue of the origin of the cults later in this text.
My purpose in telling this stor y is not to paint Edison Carneiro as authoritarian. I accompanied him over the ensuing years and was able to experience his patience and kindness at other moments. But that day I felt extremely ignorant and regretted asking a question that had perhaps offended my teacher. Maggie, 2001 ). This is the perspective from which I intend to discuss Edison Carneiro's contribution to the study of so-called Afro-Brazilian culture. performed a very important role in history of the social acceptance and legitimization of the cults since at the same time while uniting the terreiros, it also defined those deemed authentic, distinguishing them from the "inauthentic," "charlatan" and "impure" or the "macumbas for tourists."
Both the first and second congress were important to delimiting AfroBrazilian culture as a field of study seen from the perspective of a more academic anthropology and from the perspective connected to folklore studies.
In effect, the two congresses were organised with the aim of uniting academics scholars with the intellectuals linked to the folklorist movement and both groups with important figures from these religious worlds.
It was during this period in the 1930s that the expression "Afro-Bra- Bastide, 1973) . However, in Nina Rodrigues ' previous view (2006) , there was much more belief and fear of sorcery involved in the Bantu cults than Bastide could ever imagine when he described the "macumbas" of Rio de Janeiro as religious forms "distorted" by the material interests of the white population. 
EDISON cARNEIRO, RUTh lANDES AND ThE cITy Of WOmEN
In the prologue to her book The City of Women, Ruth Landes wrote: "This book about Brazil does not discuss race problems because there were none. It simply describes the life of Brazilians of the Negro race, a gracious poised people whose charm is proverbial in their own land, and undying in my memory" (Landes, 2002: 34 and even went as far as to rethink the meaning of the melting-pot when he came to write the Introduction to Pierson's book (1971: 82) :
In suggesting the possibility of future studies in the wake of this one, I am taking into account the following: 1) Brazil is one of the most important melting-pots of races and cultures in the world, where miscegenation and acculturation are being processed; and 2) that the comparative study of problems of race and culture will probably assume special importance during this period when the structure of the world order seems to be disintegrating due to the dissolution of the physical and social distances on which this order seems to rest (apud Valladares, 2010: 42) . The issue that provoked the debate between these authors in the mid twentieth century had, in fact, originated much earlier, at the start of the century, when Raimundo Nina Rodrigues (2006) evoked "the fetishistic animism of the Bahian Negroes," an expression that became the title of his book on candomblé in Bahia -O animismo fetichista dos negros baianos. The ambiguity between these two positions was already present in this first urban Brazilian ethnography with Nina Rodrigues sometimes referring to the cults as black /African, sometimes as Bahian. In this sense, he had already anticipated the debate that extends into our present, among intellectuals and scholars, and among the practitioners of these religions, as we wrote in the preface to a new edition of Nina Rodrigues' book, celebrating the centenary of his death (Fry & Maggie, 2006) .
NO UNDERSKIRTS IN AfRIcA
Imagine yourself in a slave ship, taken from your birthplace by force, alone and isolated, without family, without siblings and without the material ob- However, we can imagine, as Mintz and Price did (1992) , that although they did not bring objects and had been left to face the challenges encoun- While the former group were more interested in understanding synchrony, the life of Brazilians and their structural principles, the latter focused on tracing the history, diachrony and origin of life in the New World.
These two paradigms, which I refer to here as "lineages," were main- Carneiro's work due to the inf luence that his study of Caboclo candomblé had on his way of thinking.
14 The book by Beatriz Góis Dantas (1988) On this issue, see Serra (1995) (1996) . Also see the Oracy Nogueira Archive, today deposited at the Casa de Oswaldo Cruz.
18 On this discussion, see Sansone (2011) , who explores the topic by emphasizing the transnationality of Brazil in constructing the role of Africa in the emancipation of the black populations of the USA and Brazil.
19 On the construction of Africa in Brazil, a key work to consult is the book by Fry and Vogt (1996) . Researching a black community who claimed to speak an African language, the authors analyse the construction of an identity and its context.
20 On the notion of syncretism and the many paths through which the phenomenon can be analysed, see Ferreti (1995) .
21 For my description of rituals in a terreiro in Rio de Janeiro, see Maggie (2001) . For a discussion of the power of the weak in Victor Turner's work, see Turner (1974) . 
